Tillich, Niebuhr, and Rahner in Europe and North America."6 When one initially considers the manner in which Dr. Mbiti appropriates his theological sources and the nature of his theologi cal objectives, this dual acceptance becomes understandable, Dr. Mbiti suggests that there are four areas which variously have to make their contributions toward the evolution of theology in Africa: (a) the Bible and biblical theology, (b) Christian theology from the major traditions of Christendom, (c) a serious study of African religions and philosophy, (d) the theology of the living church. 7 a. The Bible and biblical theology: Mbiti stresses that the Bible is the primary and essential source for theological development.P Mbiti observes that "biblical theology must be the basis of any theological reflection, otherwise we shall lose our perspectives and may not claim the outcome to be Christian."9 He notes that the African church has' at its disposal a rich heritage of biblical schol arship it cannot neglect. He adds, however, that "biblical theology will have to reflect the African situation and understanding if it is to be an original contribution to the theology of the Church Universal."IO b. Christian theology from the major traditions of Christendom: Mbiti maintains that tradition is another essential and vital source. He asserts, "Christian theology from the major traditions of Christen dom will put us in the mainstream of ecumenical and apostolic heritage, so that we are not isolated from the catholicity of the Church."ll He notes, however, that African theologians cannot be content to be fed just this aspect of theology and that Christian theology must be understood in and translated into the African milieu.P
c. A serious study of African religions and philosophy: Professor
Mbiti cites the need for a serious dialogue between Christianity and the African religiosity. He is not content with seeing African Christians as carbon copies of European and American Christians and believes that Christianity is sufficiently unique and flexible to be accommodated in the African environment and that traditional religion is sufficiently compatible with Christianity to give it an African character.P Mbiti feels that there needs to be a clearer understanding of what conversion means. Conversion is not sim ply a clear, sudden forsaking of one religious system and the simultaneous total embracing of another. Conversion is a process both theological and psychological which means for African Christians the blending of Christianity and traditional religions in a creative manner.P John Mbiti consistently maintains that African traditional religions should be regarded as preparation for the Christian gos pel:
African religious background is not a rotten heap of superstitions, taboos and magic; it has a great deal of value in it. On this valuable heritage, Christianity should adapt itself and not be dependent exclusively on imported goods.
Here we face the difficult question of sorting out what is valuable preparation for the Gospel and what is not. For that purpose, churches and theological institutions should make it a point to study this African background. Until we understand it well, in the totality of its cultures, languages, and problems, we shall not be able to make a wise judgment on what is for Christianity and what is against it. For too long Western Christianity has condemned the African background, and in so doing has ... thrown out valu able aids to the presence of Christianity in Africa .... 15 Mbiti maintains that traditional religions are "largely compatible" with Christianity, but still affirms that there are many places where Christianity may be seen as a fulfillment of African tradi tional religions. He considers this particularly true in relation to the message of the New Testament where he finds "the African religiosity in all its richness utterly ignorant and silent." In this light, "African religiosity must assume a listening posture and receive the new Word."16 Dr. Mbiti observes that this new Word must not only fulfill but also judge and save African traditional religions, pruning and removing the"deadness and rottenness" of traditional religiosity.l? In the end, faithful attention to traditional religiosity and religions will enrich Christianity in Africa and will mutually benefit the academic enlightenment of the Universal Church and traditional African religions.P d. The theology of the living church: A fourth source that John Mbiti enumerates is the contemporary experience of the living church in Africa as it expands in its life and mission in African societies.'? He notes that it is here that one must give adequate attention to the independent churches and religious movements. Here too, the church must be seen in its full scope: in areas of conflict, tension, and revolution; industrial centers, in the slums, in the villages, in schools and hospitals, in refugee work; ministering to the poor and the rich in cities and in towns, engaged in radio and television work, in missionary and evangelistic work; the church looking both inward and outward, being rejected, opposed, even persecuted; but as the church, loving, forgiving, reconciling, worshiping, and living. 20
Moving from these formative factors, Mbiti sees a trinitarian task for Christian theology in Africa. to retain its African religious and cultural heritage; to give Christianity an African imprint and character; and to uphold the uniqueness and catholicity of Chris tianity.F' This triangular balance is always precarious but is being sought faithfully by many through various theological investiga tions. Dr. Mbiti believes that this theological objective can be attained without an exaggerated effort to indigenize Christianity. He has used the term "indigenization of Christianity" but in more recent years he has given up this expression. He explains his rationale for doing so in the following manner:
... I do not think that we need to or can "indigenize Christianity." Christianity results from the encounter of the Gospel with any given local or regional community/society. To speak of "indig enizing Christianity" is to give the impression that Christianity is a ready-made commodity which has to be transplanted to a local area. Of course this has been the assumption followed by many mission aries and local theologians. I do not accept it anymore. The Gospel is God-given. The church in which it is incarnated is made up of people who are by "definition," indigenous "where they happen to be born or live or have their roots."22
Professor Mbiti further believes that it would be a pity to look at African theology in terms of only negating the foreign elements found in the church in Africa. His perspective suggests that Afri can theology should first and foremost address itself to positives of the Christian faith and that the vast agenda of African theology ill affords wasting time with constant litanies about the foreign ness of the church and the mistakes of the missionaries. 23 On the surface, Mbiti's theological sources and objectives seem coherent and consistent but I would suggest that the further clarification and development of the norm and method which mediate his sources would be helpful and valuable. Norm and method are formative and foundational presuppositions of theo logical discourse which, whether presented implicitly or explicitly, are integrally related to the questions raised and the answers offered by a given theological perspective. Mbiti clearly indicates the christological character of his theological norm: "In any case the final test for the validity and usefulness of any theological contribution is Jesus Christ."24 He intensifies and magnifies this christological perspective by emphatically stating, "If African The ology starts with or even concentrates upon anthropology, it loses its perspective and can no longer be regarded as Theology.i'P Dr. Mbiti must clarify how he sees the relationship between the revelation of God in Christ and the natural knowledge of God, which is a correlative assumption of his preparatio evangelica. 26 Fur ther, given the elevated christological perspective and the rejection of the anthropological, humanistic perspective, how can the Afri can experience tell us anything really new about Christian truth and the "God-given Gospel"?
I believe we would all be helped if Dr. Mbiti would clarify in what sense Jesus Christ is the norm and not the limit of religious discourse. This would not necessarily demand the abatement of Christocentrism but would require the expansion of the circumfer ence of revelation through Jesus as the Christ who unlocks the meaning of God's cosmic revelation.F This is particularly critical for Dr. Mbiti due to his trifurcated theological objective that includes: retaining the African religious and cultural heritage; giv ing Christianity a distinctive African stamp; and upholding the uniqueness and catholicity of the Christianity. The question is to what extent his norm allows for the substantive realization of the first two objectives?
The problematical nature of Dr. Mbiti's norm is compounded by the nebulous manner in which the norm is characterized. The character of the norm that properly emerges from the encounter between the Bible and the faithful community is not defined and the informing nature of experience for the norm is not evident. Jesus Christ is the fundamental interpretive principle for all Chris tian theology, but there is no norm detachable from the reality one knows and the process of theologizing within that reality. The existence of the norm in some universal realm would confine theology to abstractions with neither a people nor a mission. The norm cannot have formal validity outside history because it be comes intelligible only with references to the concrete situation out of which it develops.
Experience not only receives the event of Jesus Christ but also participates in it and contributes to it. A particular experience prepares a community to reveal something of Christ no other community can reveal, and until that story is told our understand ing of Christ is deficient. In some cases, a community, as it interprets, colors, and analyzes through its experiences, function ally produces a "new" Christ. That is, the transformation of the nature and work of Christ when filtered through experience while not discontinuous with Christ or alien to the Faith or tradition, may be so revealing, unrecognized, and challenging in relation to the dominant views of Christ that this transformation may be perceived by other communities as a "new" Christ. There is an integral relationship between experience and the norm. Experience informs the character of Jesus Christ as the norm, while Jesus Christ as the norm inspires, commands, and judges experience. 28 Dr. Mbiti gives attention to experience as a formative factor for theological development and context as the crucible for theol ogy, but the Christian answers he brings to the situation are overbearing to the extent that his method is basically kerygmatic rather than contextual. Mbiti's general approach to theology indi cates a concern about the encroachment of particularity on theol ogy and he tends to reject ethnicity as a theological category.P? Mbiti's apparent method would allow Africans to color and inter pret Christian "truth" on a superficial, liturgical level only, for the creative, critical, participatory, and "functionally" truth-producing dimensions of experience are theologically de-prioritized.
I do not wish to suggest that Dr. Mbiti does not affirm'the provisional nature of theology, nor do I want to suggest he denies the African experience. What I do want to suggest is that the imprecise nature of his theological norm and his general approach to theology mutes the informing nature of his particular experience.
I am not, by any means, supporting the tyranny of established norms and methods that have often blockaded our access to truth. Methods and norms vary and their precise character is neither absolute nor eternally valid. Methods and norms are vehicles to "truth and not the truth, but as vehicles they must be taken seriously. Our manner of conveyance definitely affects the manner in which we reach our goals and whether or not our objectives are attained. Norms and methods are not a priori to theology, but neither are they arbitrary. They are indeed evident at the outset providing order and consistency to theology, but they must be malleable enough that they can be altered and developed by the theologizing process. I would agree with Dr. Mbiti's observations that "theology must strain its neck to see beyond the comforts of our ready-made methodologies" and that it must "be freed from the inhibitions handed from past generations.P? In the final anal ysis, the vindication of any method' and precise norm rests on the ability of the consequent theology to embody coherently and practically truth in the situation.
No doubt the questions of norm and method did not press themselves upon African theologians with the same urgency as other questions. Undoubtedly, normative and methodological pre cision are in the developmental stage in African theology and Dr. Mbiti and other African theologians can best tell us if these questions are presently appropriate. I do believe, however, that the Christian community and its theology would be impoverished if we did not sometimes raise questions that are potentially valuable but are not being asked. I am no longer certain that questions like those related to norm and method are picayunish, exaggerated nonessentials of western scholarship. Our lack of immediate con cern for method and norm cannot result in complete neglect. This neglect could cause, at best, the loss of some creative insights that we have to gain, as well as to offer, through precision in these matters and, at worst, our becoming slaves to and being victimized by the methods and authorities we seek to explode.
The fact that I have addressed my comments to something about which Mbiti has had little to say is indicative of my appre ciation for all that he has said. These comments are presented in anticipation of future writings by Dr. Mbiti with the hope that they are of enough worth to stimulate and encourage the direction of some of these writings.
Notes

